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FROM PENTECOST TO PRISON
The Acts of the Apostles
CHAPTER 1
Thebook asawhole

The very focal point of our witnessis Acts 28, for we believe that in that chapter the dispensation of the mystery
began. From time to time there have appeared in The Berean Expositor studies of this great dispensational
boundary, and from time to time the place and purpose of Pentecost and allied themes have been touched upon. We
have, however, never found opportunity to give the Acts itself systematic examination before, and as we desire to
remember the needs of new readers, and knowing that the book of the Actsis the battleground of the whole position
that we take up, the time seems ripe for such an exposition.

In many minds one of the uppermost questions relative to the purpose of the book is: Does the Acts introduce
something new, or does it confirm something old? This of course embraces the questions that arise out of Acts 1:6
(where the apostles asked the Lord if He would at that time restore the kingdom to Israel) and the place and purpose
of Pentecost. The baptism with the Holy Ghost that took place at Pentecost must certainly be tabulated as a new
experience, but the question that needs careful answer is: Did that new experience usher in a new dispensation, or
did it confirm something old? There is but one true way to deal with this and al other subjects that come into our
study, and that is to see their place in relation to the book as awhole. This can only be done after a patient perusal
of the whole book, and the comparison of each part with its corresponding member. To express opinions before this
has been done is but to express opinions and nothing more. Patiently to plough through the complete book to lay
bear its structure is not the work of afew hours merely. This, however, has been done, and although the results may
be glanced at in a few minutes, the bearing of the outline thus discovered abides, and rightly influences the
interpretation of every section.

Let us, then, go over the book of the Acts together, and make its outline our own. Commencing our reading, we
are at once apprised of the fact that another treatise had been written by the same author, which must have some
bearing upon the Acts itself. While we cannot make a digression here to study the connection that may exist
between the first and second treatises, we are conscious that the opening verses of the first chapter sound very much
like arésumé of something already written. Upon examination we discover that Acts 1:1-14 overlaps Luke 24:36-
53, details of which we reservefor later. The recognition of this overlap, however, influences the structure, for, with
this fact before us and the truth as our goal, we are compelled to tabulate our findings as follows:

A 1:1-14.  Theformer treatise. All that Jesus began both to do
and teach.

The new record commences with Acts 1:15: * And in those days Peter stood up in the midst of the disciples’, and
the first act of the apostles is to make their number complete again. This was accomplished by the appointment of
Matthias, a much debated subject and one which demands our earnest attention, as there are those who teach that
Paul was the true twelfth apostle and that Matthias was mistakenly appointed. This we do not deal with at the
moment, except to say that the Scriptures abundantly prove that the appointment of Matthias was entirely in
agreement with the will of God.

As we read on through succeeding chapters we cannot help but notice how Peter dominates every section. But
chapter 12 finds Peter in prison, and after his release, he appears only once more, in Acts 15. Meanwhile a new
figure has arisen, introduced first as a fanatical persecutor, but who afterwards becomes a zealous, though humble,
follower of the Lord. Presently, together with Barnabas, he receives a special commission from the Holy Ghost, and
finally he becomes the second dominating character of the book. Our structure therefore must exhibit these
divisions, and we put them down thus:

A, Liaa The former treatise. All that JEsus began both to do and teach.
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A,  1:15t028:31.The present treatise. All that JEsUs continued to do and to teach, through the ministries of

W

PETER and PauL.

e have observed, in passing, that Barnabas and Saul received a special commission from the Holy Ghost in a

manner somewhat parallel with the special equipment of the twelve on the day of Pentecost. This we record as
follows:

Equipment of the TWeELVE (1:15 to 2:13).
Equipment of BARNABAS and SauL (13:1-3).

Next we observe that the ministry of Peter, like the ministry of Paul, spreads in widening circles, until,
at length, both ministries terminate in prison. Without compelling the reader to piece together every item and to
weigh over every comparison, we give the complete outline of Acts as follows, trusting that no reader will be
satisfied to accept such an important aid to our study at second hand, but that each will make it his own.

The Structure of the Acts of the Apostles

A;1-14. The former treatise.

A, 1:15to 28:31. The present treatise.

The present treatise

A, B Lib5to2:13. JERUSALEM. - Holy Spirit.

PETER.

PauL. B 12

Enduement of the twelve.

C 2:14to 8.1 Ministry of PETER and others to the nation of Israel in Jerusalem and the land.
D 8:1to011:30. Ministry of PETER and othersin the land. Peter ministers once to the Gentiles:
Cornélius.
E 12:1-23. Jerusalem.

Peter’ s imprisonment.
Close of ministry.

P4t013:3.  ANTIOCH. - Holy Spirit.
Enduement of PAuL and BARNABAS.

C 13:41015:39 . Ministry of PauL and others to the dispersed of Israel, independently of Jerusalem and
the twelve.

D 16:6"t019:20. PAuL’s ministry in association with the twelve. His seven epistles to the
believers. Paul ministers once to the circumcision: The Hebrews.

E 19:21t028:31. Ephesus to Rome. Paul’s imprisonment. Close of one ministry and
commencement of the prison ministry, and the * dispensation the mystery’.

Amended by the author from the layout in the original article, (first published BE Vol 24 p. 3), to include the
whole of the early Galatian controversy.
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Before we proceed with our examination of this opening section, it will be well to discover its structure. This is
simple, and focuses our attention upon what the Lord did until ‘He was taken up’, at which point both the Gospel
according to Luke and the opening section of the Actsterminates. Let us see this:

Acts1:1-14
Theformer treatise
A/l B Ll What the Lord began to do and teach.
C 1.2 Until the day.
D 1:2. Command to*apostles
E 1.2 Taken up
B 13 What the Lord continued to do and to teach.
C 13 During forty days.

D 1:4-9. Command to apostles.
E 1:9-14. Taken up.

CHAPTER 2
Theformer treatise
The Gentilein the Gospel of Luke

As the writer of the Acts speaks of a former treatise which he had written, and as the first fourteen verses of the
Acts traverse the closing verses of Luke's Gospdl, it will be necessary to make some acquaintance with that Gospel,
and to examine the portion that is, in measure, repeated in Acts 1:1-14.

It would be too great a digression to attempt an analysis of Luke's Gospel here, but there have been provided for
us means whereby its distinctive features can be seen clearly enough to give some idea of the purpose of the writer,
and with it some indication of what to expect in the second treatise, the Acts itself. These means consist of the
comparison of a series of passages in Luke's Gospel with parallel ones in Matthew’s Gospel. The first obvious
comparison is the genealogy given by both writers.

(1) Thegenealogy of Christ (Matt. 1. and Luke 3).- It is evidently sufficient for Matthew’ s purpose if he proves
that the Lord Jesus was heir both of David and of Abraham. Matthew knew as well as we do that Abraham was not
the first man, but with the object he had in view no good purpose would have been served by taking the Lord’s
genealogy back further than the Patriarch himself. With Abraham commenced the purpose of God that had Israel as
a nation in view, and with David commenced the purpose of God that had the kingdom and the throne in view.
When we turn to Luke's account, we find that he, too, traces the Lord’s genealogy back to David and to Abraham
(Luke 3:31,34), but the purpose for which he wrote necessitated the prosecution of the genealogy back still further,
and consequently it does not end until Luke records: ‘Which was the son of Adam, which was the son of God’
(3:38).

The order of this section follows that of the Greek and not of the English translation.
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Investigation of the further differences observable between the two geneal ogies would demand a lengthy article,
and as we are dealing with Luke's Gospel merely to get its general trend, such an examination would but distract.
Keeping in mind, therefore, the first point of departure observable between the two accounts, let us make another
comparison .

(2) Thebirth of Christ (Matt. 2. and Luke 2).- In Matthew’ s account the birth of the Saviour is heralded by wise
men, and in Luke’s account by angels. Matthew makes no reference to the angels and the shepherds; Luke takes no
notice of the wise men. Isthere areason? There must be. Can we discover it? We can, if we compare the records:

‘Now when Jesus was born in Bethlehem of Judaa in the days of Herod the king, behold, there came wise men
from the east to Jerusalem, saying, Where is He that is born King of the Jews? for we have seen His star in the
east, and are come to worship Him' (Matt. 2:1,2).

‘And it came to pass in those days, that there went out a decree from Casar Augustus, that all the world should
be taxed. (And this taxing was first made when Cyrenius was governor of Syria) And al went to be taxed,
every one into his own city ... and there were ... shepherds abiding in the field ... And the angel said unto them,
Fear not: for, behold, | bring you good tidings of great joy, which shall be to all people. For unto you isborn this
day in the city of David a Saviour, which is Christ the Lord ... good will toward men’ (Luke 2:1-14).

Quite apart from the fact that here are two distinct events, the moment the reader passes from Matthew’ s account
to that of Luke he is conscious of a different atmosphere and point of view. This essential difference may be
expressed in the words of the wise men and of the angel:

‘Where is He that is BORN KING OF THE JEWS' (Matthew).
‘Unto you is BORN thisday in the city of David a SaAvIourR’ (Luke).

Everything else, aso, in the two narrativesis similarly differentiated:

‘In the days of HEROD THEKING' isthe dating of Matthew.
‘A decree from CasAR AUGUSTUS' isthe dating of Luke.

The first is local, the second is world-wide. The first harmonizes with the way Matthew, in his genealogy, fixes
upon Abraham and David, the second with the way Luke, in his, fixes upon Adam. Thefirst insists that the Lord is
‘King’, the second that He is * Saviour’. The first speaks of ‘King of the Jews', the second speaks of ‘men’, without
distinction.

In the days when Matthew wrote his Gospel the Jewish element was strong, and he had no need unduly to
emphasize the fact that Christ came first of all to Israel. Luke, however, takes the opportunity of recording the
testimony of another witness soon after the birth of Christ. This was the testimony of aged Simeon, who was
waiting for the consolation of Israel, and therefore had no bias toward the Gentile. Y et when he addressed God as
he took the young Child up in his arms, he puts the Gentile first: *A light to lighten the Gentiles, and the glory of
Thy people Israel” (Luke 2:32).

Let us make another comparison.
(3) TheForerunner (Matt. 3 and Luke 3):

‘In those days came John the Baptist, preaching in the wilderness of Judsa, and saying, Repent ye: for the
kingdom of heaven is at hand. For thisis He that was spoken of by the prophet Esaias, saying, The voice of one
crying in the wilderness, Prepare ye the way of the Lord, make His paths straight’ (Matt. 3:1-3).

‘Now in the fifteenth year of the reign of Tiberius Casar, Pontius Pilate being governor of Judaa, and Herod
being tetrarch of Galilee, and his brother Philip tetrarch of Ituraa and of the region of Trachonitis, and Lysanias
the tetrarch of Abilene, Annas and Caiaphas being the high priests, the word of God came unto John the son of
Zachariasin thewilderness. And he cameinto all the country about Jordan, preaching the baptism of repentance
for the remission of sins; asit iswritten in the book of the words of Esaias the prophet, saying, The voice of one
crying in the wilderness, Prepare ye the way of the Lord, make His paths straight. Every valley shall befilled,
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and every mountain and hill shall be brought low; and the crooked shall be made straight, and the rough ways

shall be made smooth; and all flesh shall see the salvation of God’ (Luke 3:1-6).

Compare the casual dating of Matthew’ s account with the precision of Luke's. See aso, once again, how Luke
views things from the Gentile stand-point. He does not call Herod a King, but ssmply a Tetrarch, a subordinate
ruler. Then observe what is said of John the Baptist: both records tell us that he preached ‘repentance’, but it is
Matthew’s account which stresses the ‘kingdom’, and Luke’'s which stresses ‘remission of sins. Again, both
records quote a passage from Isaiah; Matthew’s quotation is brief, Luke' sislonger. Why? Surely it isin order to
include the words *al flesh’, which had no essential bearing upon Matthew’s purpose. Once again, it must be
obvious that a definite, selective, processis at work governing the writing of these two accounts.

(4) Theopening of the Lord’s ministry (Matt. 4. and Luke 4):

‘Then was Jesus led up of the Spirit into the wilderness to be tempted of the devil ... From that time Jesus began
to preach, and to say, Repent: for the kingdom of heavenisat hand’ (Matt. 4:1,17).

‘And Jesus being full of the Holy Ghost returned from Jordan, and was led by the Spirit into the wilderness,
being forty days tempted of the devil ... He hath anointed me to preach the gospel to the poor ... many widows
were in Isragl in the days of Elias ... but unto none of them was Elias sent, save unto Sarepta, a city of Sidon,
unto awoman that was awidow. And many leperswerein Israel in the time of Eliseus the prophet; and none of
them was cleansed, saving Naaman the Syrian’ (Luke 4:1,2,18,25-27).

Look at the extraordinary differences here. We have purposely included the references to the temptation, so that
it shall be clear that in both quotations the same period is in view, yet Matthew selects the moment when the Lord
stressed the ‘kingdom’, while Luke passes that by and selects the words that angered the assembly in the synagogue
of Nazareth. Again, Lukeis seen using every opportunity to announce the news that the Gentile was to have a place
in the kingdom ministry.

While but four items have been compared, the searcher will find numerous others, down to the precision of small
phrases and even words. For example, let him compare Matthew 24 with Luke 21, and say why Luke alone gives
any record of the ‘times of the Gentiles' (verse 24). One other most important piece of contributory evidence of the
purpose of Luke's Gospel is the parables peculiar to that Gospel. Luke alone speaks of the good Samaritan, at the
expense of the Jewish Priest and Levite, who could do nothing. Luke alone givesthe pearl of parables, The Prodigal
Son, where the prodigal is seen to advantage over against his elder brother. Again, Luke aone gives that
anticipation of the epistle to the Romans in the parable of the Pharisee and Publican, introducing, as it does, the
doctrine of justification. Once more, Luke alone reveals that Israel were like Unjust Stewards, and, finaly, itis
Luke aone who recounts the parable that speaks of the Lord's absence under the figure of ‘a certain Nobleman
(who) went into afar country to receive for himself a kingdom, and to return’ (Luke 19:12), thus checking the idea
that ‘the kingdom of God should immediately appear’ (verse 11).

We have not felt it necessary to set out these parables in detail. The full force of their bearing upon Luke's
purpose can only be felt by those who ponder them prayerfully and carefully.

Let us set out what we have seen:

\ Matthew  Luke
The Subjects

Sin and salvation, with the
Gentile in view, is the theme.

King and kingdom, with the Jew
prominent, is the theme.

The Genealogies
Abraham and David. ‘ Adam.

Thewitness at the Birth
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Herod the King. Casar Augustus. All  the
world.

Wise men. King of the Jews. Angels, Saviour, men.
Simeon, Gentiles.

The Forerunner

Casual dating. Gentile dating.

Repent, for kingdom is at hand. Repentance for remission of
sins.

Short quotation from Isaiah. Long quotation from Isaiah in
order to include references to
‘all flesh'.

The Lord’s opening Ministry

Repent: for the kingdom is a | The emphasis upon the Gentile
hand. in the synagogue at Nazareth.

The Second Coming

The time of the end. The reference to the
intervening ‘times of the
Gentiles'.

Thedistinctive Parables peculiar to Luke
- | The Good Samaritan.
- | The Prodigal Son.
- | The Unjust Steward.
- | The Pharisee and the Publican.
- | The Nobleman.

Here is clear evidence that Matthew’s Gospel is intended to show that the covenants made with Abraham and
David are vested in the Lord Jesus Christ in Whom alone they can be fulfilled. Luke's Gospel, while admitting all
that, points out that while Israel were themselvesto be blessed, they were to become the destined channel of blessing
to the nations, which precluded the idea that only Israel mattered, and revealed the larger purpose of the kingdom of
Heaven.

When we remember that Luke, who so emphasized the Gentile aspect, was raised up to accompany the apostle
Paul, can we not praise God that Paul had to his hand arecord of the earthly life, the death, the resurrection and the
ascension of the Lord, that went back to Adam, and which would therefore be of great importance in the
controversies over the inclusion of the Gentile that we find in the Acts of the Apostlesitself? Of the four Gospels,
Luke' s is the one that particularly belongs to saved Gentiles. Have we possessed our possessions?
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CHAPTER 3

Luke24 and Acts 1:1-14
We have considered the teaching of ‘the former treatise’ (Acts 1:1), namely, Luke' s Gospel, and have found that

its general trend is to stress that aspect of the Gospel connected with the Saviour and the Gentile, as compared with
Matthew, which stresses the Kingly and Jewish aspect. Luke states that the former treatise is a record of ‘all that
Jesus began both to do and teach’. Are we justified in this deduction? Mark’s Gospel ends with the words:

‘And He said unto them, Go ye into all the world, and preach the gospel to every creature ... these signs shall
follow ... So then after the Lord had spoken unto them, He was received up into heaven, and sat on the right hand
of God. And they went forth, and preached every where, the Lord working with them, and confirming the word
with signsfollowing. Amen’ (Mark 16:15-20).

These words prove that the Acts is a continuation of the narrative of what the Lord had begun to do and teach in

the days of Hisflesh, and that the miracul ous gifts of the Spirit were intended to *confirm’ the witness. This may be
seen by consulting Hebrews 2:

‘How shall we escape, if we neglect so great salvation; which at the first began to be spoken by the Lord, and
was confirmed unto us by them that heard Him; God also bearing them witness, both with signs and wonders,
and with divers miracles, and gifts of the Holy Ghost, according to His own will? (Heb. 2:3,4).

To the same effect is the teaching of the epistles to the Corinthians:

‘Even as the testimony of Christ was confirmed in you: So that ye come behind in no gift; waiting for the
coming of our Lord Jesus Christ’ (1 Cor. 1:6,7).
‘Now He which stablisheth (confirmeth) us with you in Christ, and hath anointed us, is God’ (2 Cor. 1:21).

The ‘confirming of us with you' of 2 Corinthians 1 shows that the same object isin view, which we have already

seen in Hebrews 2.

Returning to the opening chapter of the Acts, we note that the writer speaks of several things that had already

been recorded by him in the last chapter of the gospel of Luke. The only way to realize thisis to compare the two
passages. Thiswe will do.

A comparison of Luke 24:36-53 with Acts 1:1-14
Acts (AV)
Many infallible proofs.

Luke (A.V.)

‘And as they thus spake, Jesus
Himself stood in the midst of
them, and saith unto them, Peace
be unto you. But they were
terrified and affrighted, and
supposed that they had seen a
spirit. And He said unto them,
"Why are ye troubled? and why
do thoughts arise in your hearts?
Behold My hands and My fest,
that it is1 Myself: handle Me, and
see; for a spirit hath not flesh and
bones, as ye see Me have'. And
when He had thus spoken, He

‘ ... the apostles whom He
had chosen: to whom aso He
shewed Himself alive after His
passon by many infalible
proofs, being seen of them
forty days .

(It will be seen that what
Lukewrotein fuller detail, Acts
summarizes under one head.
This is exactly what we do
when referring to previous
correspondence  on any
subject).



shewed them His hands and His
feet. And while they yet believed
not for joy, and wondered, He
said unto them, "Have ye here any
meat?' And they gave Him a
piece of broiled fish, and of an
honeycomb. And He took it and
did eat before them’.

‘And He said unto them,
"These are the words which |
spake unto you, while | was yet
with you, that all things must be
fulfilled, which were written in
the law of Moses, and in the
prophets, and in the psams,
concerning Me. Then opened
He their understanding, that
they might understand the
Scriptures'.

‘Repentance and remission of
sins should be preached in His
name among al nations,
beginning at Jerusalem. And ye
are witnesses of these things'.

‘Behold, | send the promise
of My Father upon you: but tarry
ye in the city of Jerusalem, until
ye be endued with power from
on high’.

W Paley was a great Christian philosopher (1743-1805) whose books are till valued today.

subject).

TheLord swordsto His apostles

‘Speaking of the things
pertaining to the kingdom of
God'.

(Notice how these two aspects
of truth are brought together in
the last verse of Acts
‘preaching the KINGDOM OF
Gob, and teaching those things
which concern the LORD JESUS
CHRIST' - an unobtrusive
connection such as delighted

Paley.* Further, the fact of
their opened understanding
shows their question in Acts
1:6 to be right and fitting, as
also Acts 1:16-26).

The Commission

‘Y e shall be witnesses unto
Me both in Jerusalem, and in
all Judaa, and in Samaria, and
unto the uttermost part of the
earth’.

The Enduement

‘Commanded them that
they should not depart from
Jerusalem, but wait for the
promise of the Father, which,
saith He, ye have heard of Me
... ye shall be baptised with the
Holy Ghost (Spirit) not many
days hence ... Ye shall receive
power, after that the Holy
Ghost (Spirit) is come upon

13



‘And it came to pass, while
He blessed them, He was parted
from them, and carried up into
heaven'.

‘And they worshipped Him,
and returned to Jerusalem with
great joy: and were continually in
the temple, praising and blessing
God'.

you'.

The Ascension

‘And when He had spoken

these things, while they beheld,
He was taken up; and a cloud
received Him out of their
sight’.
(Notice how each supplements
the other. The Gospel tells us,
‘He was parted from them’,
but does not say how. Acts
adds the information
concerning ‘the cloud’; Acts
also adds statements regarding
the angels and the second
coming of the Lord).

The Apostles return

‘Then returned they unto
Jerusalem from the Mount
caled Olivet, which is from
Jerusadlem a sabbath day’'s
journey. And when they were
come in, they went up into an
upper room ... These al
continued with one accord in
prayer and supplication’.
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Each separate item that we see repeated in this introduction is worthy of study, but for our present purpose we

must pass over everything else, and concentrate our attention upon the question of the apostles given in Acts 1:6.

The fact that Luke inserts the word ‘therefore’ in this verse, shows that the apostles question arose out of that

marvellous opening up of the Old Testament Scriptures mentioned in Luke 24:44 and Acts 1:3:

‘“When they therefore were come together, they asked of Him, saying, Lord, wilt Thou at this time restore again

the kingdom to Israel? (Acts 1:6).

It is beyond the powers of any man to attempt what the Lord alone could do, but we are permitted to turn to
the same Scriptures that He used and see some of the references to the restoration of Israel and their kingdom, which
will enable us to appreciate the force of the apostles’ question.

To cover the whole ground we, too, must begin at ‘Moses’, but for the present let us be satisfied with a few

references from those prophets who wrote during or after Isragl’s captivity. To Nebuchadnezzar, Daniel said:

‘Thou, O king, art aking of kings: for the God of heaven hath given thee a kingdom, power, and strength, and
glory. And wheresoever the children of men dwell, the beasts of the field and the fowls of the heaven hath He

given into thine hand, and hath made thee ruler over them all’ (Dan. 2:37,38).
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At the end of Gentile dominion ‘shall the God of heaven set up a kingdom which shall never be destroyed'.
Daniel saw in the night visions, and beheld:

‘One like the Son of man came with the clouds of heaven, and came to the Ancient of days, and they brought
Him near before Him. And there was given Him dominion, and glory, and a kingdom, that all people, nations,
and languages, should serve Him: His dominion is an everlasting dominion, which shall not pass away, and His
kingdom that which shall not be destroyed'.

‘The kingdom and dominion, and the greatness of the kingdom under the whole heaven, shall be given to the
people of the saints of the most High’ (Dan. 7:13,14,27).

In Daniel 9 we find the prophet, having read the promise of restoration from the desolations of Jerusalem,
earnestly praying for its fulfilment. He isthen instructed that within a specified time the whole purpose comprising
Israel’ srestoration shall be accomplished. We do not embark here upon a consideration of Daniel 9, but, later, some
more pointed references must be made to the chapter.

Daniel is followed in the A. V. by the Minor Prophets, and these are particularly rich in their testimony
concerning Israel’s restoration. Hosea takes a wife at the command of God, and the children which are born are
given the following symbolic names:

JEZREEL (Hos. 1:4) - The word has two meanings:

(1) ‘May God scatter’ (Jer. 31:10,11).

(20 ‘May God sow’ (Zech. 10:9).
Lo-RUHAMAH (Hos. 1:6) - *Not having obtained mercy’.
Lo-AmMI (Hos. 1:9) - ‘Not My people'.

Y et immediately following these figures of woe come the words of restoration:

‘Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor
numbered; and it shall cometo pass, that in the place where it was said unto them, Y e are not My people, thereit
shall be said unto them, Y e are the sons of the living God. Then shall the children of Judah and the children of
Israel be gathered together, and appoint themselves one head, and they shall come up out of the land: for great
shall be the day of Jezreel’ (the day of sowing, i.e., the restoration) (Hos. 1:10,11).

‘I will sow her unto Me (Jezreith) in the earth; and | will have mercy (ruhamah) upon her that had not obtained
mercy (lo-ruhamah); and | will say to them which were not My people (lo-ammi), Thou art My people (ammi);
and they shall say, Thou art my God’ (Hos. 2:23)

Joel, too, is full of the same blessed promise. First we have utter desolation:

‘That which the palmerworm hath left hath the locust eaten; and that which the locust hath left hath the
cankerworm eaten; and that which the cankerworm hath left hath the caterpiller eaten’ (Joel 1:4).

The Jews refer thisto Babylon, Persia, Greece and Rome, and Jeremiah confirms this application:

‘... call together against her the kingdoms of Ararat, Minni, and Ashchenaz; appoint a captain against her; cause
the horses to come up as the rough caterpillars. Prepare against her the nations with the kings of the Medes' (Jer.
51:27,28).

But in Joel 2:25-28 this utter desolation is reversed:

‘I wiLL RESTORE to you the years that the locust hath eaten, the cankerworm, and the caterpillar, and the
palmerworm, My great army which | sent among you ... and it shall come to pass afterward, that | will pour out
My spirit upon all flesh ...".

Isit any wonder the apostles asked, ‘Lord, wilt Thou at this time restore again the kingdom to Israel ?
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Amos, with all his denunciations, does not finish without the promise of restoration:

‘And | will bring again the captivity of My people of Isradl ... and | will plant them upon their land” (Amos
9:14,15).

Micah 2:12 reads: ‘I will surely gather the remnant of Israel’, and although one more strong denunciation is
made against Isragl’s sin, yet Micah concludes with the pardoning love of God, and says:

‘“He will turn again ... Thou wilt perform the truth to Jacob, and the mercy to Abraham, which Thou hast sworn
unto our fathers from the days of old’ (Micah 7:19,20).

Zephaniah says:

‘I will make you a name and a praise among all people of the earth, when | turn back your captivity before your
eyes, saith the LORD’ (Zeph. 3:20).

Haggai must be read through to catch the spirit of the closing verses.

Zechariah simply burns with the spirit of restoration; so complete will be the redemption of the people, so holy
will that kingdom be, that he can say:

‘In that day shall there be upon the bells of the horses, HOLINESS UNTO THE LORD ... yea, every pot in
Jerusalem and in Judah shall be holiness unto the LORD of hosts' (Zech. 14:20,21).

Malachi concludes with the promise of the sending of Elijah before the coming of the great and dreadful day of
the Lord. Speaking of John the Baptist, the Lord said to His disciples, ‘If ye will receive (it), thisis Elias (Elijah)
which was for to come’ (Matt. 11:14).

Do we still wonder that the apostles, remembering with divinely opened understanding all the Lord’ s teaching,
and all the teaching of the Old Testament, should say, ‘Lord, wilt Thou at this time restore again the kingdom to
Israel?

It is impossible here to pursue the theme. He who would know something of the full import and bearing of the
matter must search the whole of the Prophets and Psalms, together with much of the Law. So far as our present
study is concerned we must be satisfied to awaken the already interested reader to further enquiry. Those who
already know the subject will agree asto the fulness of the Scriptures on the theme.

Let us now pass on from the Old Testament to the additiona evidence which the words of the Lord Jesus
(spoken during His ministry in the hearing of the apostles, and intended for their instruction) constitute.
CHAPTER 4

The Lord’s own teaching concerning the restor ation of the kingdom to Israel

The genealogy with which the Gospel according to Matthew opens establishes the fact that Christ is the Son of
David and Helir to histhrone. The annunciation of Gabriel to Mary is occupied mainly with the kingly aspect of the
incarnation:

‘He shall be great, and shall be called the Son of the Highest: and the Lord God shall give unto Him the THRONE
of His father DaviD: and He shall reign over the house of Jacob for ever (the ages); and of His kingdom there
shall be no end’ (Luke 1:32,33).

The prophecy of Zacharias at the birth of John the Baptist, speaks of deliverance from the hand of enemies, and
the fulfilment of covenant and oath sworn to Abraham and the fathers (Luke 1:68-79).

The birthplace, Bethlehem, is chiefly associated with kingship:
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‘Where is He that is born King of the Jews? ... In Bethlehem of Judaa: for thusit is written by the prophet, And
thou Bethlehem, in the land of Juda, art not the least among the princes of Juda: for out of thee shall come a
Governor, that shall rule My people Isragl’ (Matt. 2:2-6).

The opening words of the Lord’ s ministry announce the kingdom:

‘Now after that John was put in prison, Jesus came into Galilee, preaching the GOSPEL OF THE KINGDOM OF GOD,
and saying,
(1) Thetimeisfulfilled (hence the kingdom is that
of O.T. prophecy),
(2) and the kingdom of God isat hand  (has come nigh - the King
being present):
(3) repent ye, and believe the gospel’ (believe the good tidings -
the condition)
(Mark 1:14,15).

John the Baptist opened his ministry to Israel with the call to repent (Matt. 3). The Lord opened His ministry to
Israel with the call to repent (Matt. 4:17). Peter reopened the ministry to Israel with the call to repent (Acts 2:38;
3:19).

The miracles which the Lord wrought immediately following His opening words were with the confessed object
of bringing Israel to repentance, and thereby instituting the kingdom:

‘Then began He to upbraid the cities wherein most of His mighty works were done, because they repented not ...
Tyre and Sidon, they would have repented long ago in sackcloth and ashes' (Matt. 11:20,21).

The parables which immediately follow the Lord’ s rejection introduce the theme of the restoration. Matthew 12
records the rejection of Christ by Israel; Matthew 13 records the first parables. These parables were uttered because:

‘They seeing see not; and hearing they hear not, neither do they understand. And in them is fulfilled the
prophecy of Esaias’ (Isa. 6:9,10; Matt. 13:10-15).

The seed that is sown by the sower is ‘the word of the kingdom'’; and athough the earlier sowings were marred,
yet in God's good time that seed of the kingdom shall fall into good ground, and the harvest shall be abundant.

The Transfiguration testified to the fulfilment of prophecy concerning the kingdom of which both Law and
Prophets speak. Thisis made perfectly clear by Peter’s inspired testimony:

‘“We have not followed cunningly devised fables, when we made known unto you the power and coming of our

Lord Jesus Christ, but were eyewitnesses of His majesty ... We have also a more sure word of prophecy’ (2 Pet.

1:16-19).

The promise of the Lord to those who had forsaken al and followed Him is directed to the restoration of the
kingdom:

‘Verily | say unto you, that ye which have followed Me, in the regeneration when the Son of man shall sit in the

throne of His glory, ye also shall sit upon twelve thrones, judging the twelve tribes of Israel’ (Matt. 19:28).

The accomplishment of the final great prophecy of Matthew 24 and 25 necessitates the restoration of the
kingdom:

‘“When the Son of man shall come in His glory, and all the holy angels with Him, then shall He sit upon the
throne of His glory: and before Him shall be gathered all NATIONS ... Then shall the King say ... inherit the
KINGDOM' (Matt. 25:31-34).

In the last solemn verses, of trial, suffering, and crucifixion, the KING and the KINGDOM are prominent. The
High Priest said:
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‘I adjure Thee by the living God, that Thou tell us whether Thou be the Christ, the Son of God. Jesus saith unto
him, Thou hast said: nevertheless | say unto you, Hereafter shall ye see the Son of man sitting on the right hand
of power, and coming in the clouds of heaven’ (Matt. 26:63,64).

The Roman Governor said:
‘Art Thou the King of the Jews? And Jesus said unto him, Thou sayest’ (Matt. 27:11).

The actions and words of the Roman soldiers gave evidence that the Lord’ s claim to kingship was widely known
and steadily maintained:

‘And when they had platted a crown of thorns, they put it upon His head, and areed in His right hand: and they
bowed the knee before Him, and mocked Him, saying, Hail, King of the Jews!’” (Matt. 27:29).

The accusation set over the Lord’s head on the cross was: ‘ This is Jesus the King of the Jews’ (Matt. 27:37).
The chief priests mocked Him with taunting words:

‘If He be the King of Isradl, let Him now come down from the cross, and we will believe Him' (Matt. 27:42).
The dying malefactor said unto Jesus:

‘Lord, remember me when Thou comest into THY KINGDOM’ (Luke 23:42).

When the Lord answered the apostle€’ s question it is surely significant that He said no word to reprove them for
their slowness of heart: neither did He say that they were fools. All that He did was to take up that part of their
guestion which related to the ‘time’, saying: ‘It is not for you to know the times or the seasons, which the Father
hath put in His own power’ (Acts 1:7). Yet in Luke 24, before His exposition of Moses and all the Prophets, they
had merited these rebukes.

The kingdom shall be restored to Israel, and upon the fulfilment of conditions aready laid down, but it was
impossible to reveal to the apostles the foreknown failure of Israel to repent, and the consequent postponement of
the hope of Israel. That is understandable and true, but it does not in any way invalidate their question as to the
restoration of the kingdom. It gives no warrant for substituting the church in the place of Israel.

If, while Israel were still a people, and while prophetic times were still running their course (Dan. 9:24), the
apostles were not permitted to know ‘times and seasons’, how much less, during this period of Isragl’s blindness -
this parenthetical period during which the clock of prophecy has been stopped - how much less warrant is there for
attempting to fix dates concerning the end of the age or the coming of the Lord. We have not alist of names of all
those who from time to time have turned prophets and announced the date of the second coming, nor do we wish to
be cumbered with such sad evidences of error, but the reader should be warned against al such attempts, by
whatever method - all are un-scriptural and doomed to failure. Captain Crossby announced that in 1925 this
dispensation would close, and that the most conspicuous figure in Europe at that date would be Antichrist. We
neither saw Antichrist in 1925, nor did the age end seven years|ater, namely, 1932, with Israel restored to their land.
Baxter toured the country lecturing upon the forty coming wonders that should be seen during 1896-1908: Not one
came to pass. Dimbleby computed by astronomical reckoning that the end would come in 1898. During the year in
which we write these words claims have been made to divine illumination, that, if resisted, would mean resistance of
the Holy Ghost. These claims were that the teaching of the Scriptures had been made plain, and that about the 12th
of June 1933, the coming of the Lord, according to 1 Thessalonians 4, would be fulfilled. Newspapersridiculed the
prophet in advance: unstable believers were moved to all sorts of extravagancies by it - and nothing happened.
Nothing, we say; yet, isit nothing, that the Word of God should be thus held up to scorn? Isit nothing that the faith
of many has been so rudely shaken? What difference should it make, if we positively knew the date of the Lord’s
return? He said, ‘occupy’ till I come, and if, did we know the exact date of His appearing, we would give up our
business, change our mode of life, alter our address, or make any other change, does not that indicate that we should
make these changes now, out of love of His appearing, without knowing the times or the seasons?
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The next matter of great importance to all students of the Acts is the question of the apostles concerning the
restoration of the kingdom to Israel, and to this we shall address ourselves in the next section, sufficient preparation
having now been made.

The question of Acts 1:6. Wasit right?

Were the apostles right when they asked the Lord about the restoration of the kingdom to Israel? Were they
actuated by Jewish prejudice? Should they have asked concerning the church instead? An affirmative answer has
been given by different students to each of these questions.

But what are the facts? The Lord had spoken to the apostles about the baptism of the Spirit that they should
receive ‘not many days hence’ (Acts 1:5), and the next verse records their question which we are considering:

‘“When they therefore were come together, they asked of Him, saying, Lord, wilt Thou at this time restore again
the kingdom to Israel? (Acts 1:6).

It is essential to keep in mind that during a period of forty days, the apostles had received instruction as to the
Old Testament passages that spoke of Christ and His kingdom. Among these the following from Isaiah would make
plain the connection between the outpouring of the spirit, and the restoration of Israel:

‘Until the spirit be poured upon us from on high, and the wilderness be a fruitful field, and the fruitful field be
counted for aforest ... My people shall dwell in a peaceable habitation, and in sure dwellings, and in quiet resting
places (Isa. 32:15-18).

A number of like passages would occur to any well-taught reader of the Old Testament, such as the apostles
were, and until the reader is in possession of at least some of these passages, he cannot be competent to judge the
matter of the rightness of the question in Acts 1:6. Coupled with this let us remember that He Who opened up the
Scriptures during those 40 days, at the same time ‘ opened He their understanding’ (Luke 24:45). In the face of such
acomprehensive statement is it possible to maintain that prejudice and ignorance prompted the question of Acts 1:6?

The Old Testament teaching concer ning the restoration of the kingdom to Israel

Isaiah’s prophecy divides into two great sections; the first, chapters 1 to 39, deals mainly with Israel’ s rejection;
the second, chapters 40 to 46, deals mainly with Israel’ s restoration. This second section opens with the words:

‘Comfort ye, comfort ye my people, saith your God. Speak ye comfortably to Jerusalem, and cry unto her, that
her APPOINTED TIME (See margin) is accomplished, that her iniquity is pardoned’ (Isa. 40:1,2).

The word rendered ‘warfare’ inthe A.V. occursin Daniel 10:1, whereit is rendered ‘the time appointed’. This
prophecy of restoration makes immediate reference to ‘the voice of him that crieth in the wilderness'. The apostles
would know the close connection between John the Baptist and this prophecy, hence their pertinent question in Acts
1:6. Isaiah 43 contains the promise:

‘I will bring thy seed from the east, and gather thee from the west; | will say to the north, Give up; and to the
south, Keep not back: bring My sons from far, and My daughters from the ends of the earth’ (Isa. 43:5,6).

Jeremiah, too, is a prophet of rejection and restoration. First, the Lord declares that He will:
watch over Hisword to perform it (1:12) (which word, here, was aword of judgment and wrath).
In chapter 31:28 the Lord says:

‘And it shall come to pass, that like as | have watched over them, to pluck up, and to break down, and to throw
down, and to destroy, and to afflict; so will | watch over them, to build, and to plant, saith the LORD’.

These words refer to Israel as a nation, and not to ‘a church’, as verses 35, 36 bear testimony:
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‘... If those ordinances depart from before Me, saith the LoRD, then the seed of Israel also shall cease from being
A NATION before Me for ever’ (Jer. 31:36).

‘Behold, the days come, saith the LorbD, that | will perform that good thing which | have promised unto the
house of Israel and to the house of Judah ... David shall never want a man to sit upon the throne of the house of
Israel ... If | have not appointed the ordinances of heaven and earth; then will | cast away the seed of Jacos, and
DAvID My servant, so that | will not take any of his seed to be rulers over the seed of ABRAHAM, ISAAC, and
Jacos: for | will cause their captivity to return, and have mercy on them’ (Jer 33:14-26).

Small wonder that the apostles said: ‘Lord, wilt Thou at this time restore again the kingdom to Israel ?

Jeremiah’ s prophecy concludes with the transference of sovereignty from Israel to Nebuchadnezzar. Asto this
transference and its outcome, Daniel is one of the chief spokesmen:

‘In the third year of the reign of Jehoiakim king of Judah came Nebuchadnezzar king of Babylon unto Jerusalem,
and besieged it. And the Lord gave Jehoiakim king of Judah into his hand’ (Dan. 1:1,2).

Nebuchadnezzar was the divinely-appointed head of gold. What Israel’s sovereignty covered and what the
restoration of that sovereignty will involve is shown by the words of Daniel in describing the extent of the authority
which had been transferred to Nebuchadnezzar:

‘Thou, O king, art aking of kings' (Dan. 2:37).

When Israel’ s kingdom is restored, and great David’s greater Son is King, His title will be:
‘King of kings, and Lord of lords ... Prince of the kings of the earth’ (Rev. 19:16; 1:5).

That such vast sway and majesty was included in the covenant with David, Psalm 89:27 testifies:
‘Also | will make Him My Firstborn, higher than the kings of the earth’.

Daniel continued:

‘For the God of heaven hath given thee a kingdom, power, and strength, and glory’ (Dan. 2:37).

The God of heaven gives this kingdom, and it can as well be called the kingdom of heaven as the kingdom of God.
When the Lord taught the disciplesto pray, it was for the restoration of the kingdom and its ultimate blessing:

‘Thy kingdom come ... in earth ... for Thine is the kingdom, and the power, and the glory’ (Matt. 6:10-13).

Compare these words with Daniel’ s to Nebuchadnezzar when he said ‘a kingdom, power, and strength, and glory’.
The words are echoed in the ascription of praise recorded in Revelation 4:11; 5:12,13. Nebuchadnezzar’s dominion
extended beyond mere territory or human subjects.

But we must return to the examination of Acts 1, and take up the teaching of the whole of the book and period in
connection with the hope that was then before the believer.

CHAPTER 5

The hope of Actsand the Epistles of the Period

The question of the apostles in Acts 1:6 regarding the restoration of the kingdom to Israel, engenders other
guestions, as, What is the hope dominating the Acts of the Apostles? or, Does the hope change at Pentecost, or
subsequently? and, most important for us who read, Is the hope of the Acts period the same as the hope of the
church as expressed in the epistles of Paul written during the same period? In other words, Can there be one hope in
Acts and another, different, hope in the epistles of the same period? The answer to this question is vital to our
understanding of the relation of the earlier epistles of Paul to his later epistles of the mystery. If the hope of Israel
persists throughout the Acts, and if it embraces all the churches that were called into existence during the Acts, then
1 Thessalonians 4 cannot express the hope of the church of the mystery, for that would bring the hope of that church
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down to the hope of Israel, whether that hope be heavenly or earthly. The matter is of such importance that no
apology is needed for thoroughness of investigation.

Let us proceed at once to the end of the Acts to discover whether a hopeis there expressed, and if so what hope it
is. Undoubtedly, in Acts 28:1-10 we have in full force the signs of Mark 16:17,18. Among these are the taking up
of serpents with immunity from danger, and the laying on of hands for the recovery of the sick. Aswe have said,
these signs are found in operation in Acts 28:1-10, where a viper, called a ‘venomous beast’, fastened on the
apostle’shand. The experience of the islanders who watched is a plain testimony to the miraculous nature of Paul’s

escape:

‘They looked when he should have swollen, or fallen down dead suddenly: but after they had looked a great
while, and saw no harm come to him, they changed their minds, and said that he was agod’ (Acts 28:6).

Subsequently the same apostle healed a man of a ‘fever and dysentery’, and other sufferers in the island of
diseases not specified.

The fact that Mark 16 penetrates so far, reveals an unbroken connection of the Acts with the Gospels. Presently
we find the apostle at Rome, and, standing before the chief of the Jews, he said:

‘For the HOPE OF ISRAEL | am bound with this chain’ (Acts 28:20).

This statement was followed by an al-day exposition, to the chief of the Jews, of Moses and the Prophets
concerning the kingdom of God and ‘Jesus'. It isimpossible in the face of such testimony to think that up to that
date, the hope of Israel had been set aside, cancelled, or changed. Should any be found who would spiritualize this
reference to the hope of Isradl, it will be sufficient to turn to Acts 26:6,7 to prove its literality:

‘And now | stand and am judged (I am bound with this chain) for the HOPE OF THE PROMISE made of God unto
our fathers: unto which promise our twelve tribes, instantly serving God day and night, hope to come'.

During the course of our exposition we shall show many other references to the hope of Isragl, but if we find
one, unchanged, hope in chapter 1, chapter 26, and chapter 28, it is difficult to deny that the same hope obtainsin
chapters 2 to 25.

Let us now come to the epistles of the period. 1t matters not whether we agree as to the exact order in which they
were written, so long as we distinguish between those epistles of Paul written before his Roman imprisonment,
recorded in Acts 28, and those written during that imprisonment. During the Acts the apostle wrote seven epistles,
six to the churches, and one to the Hebrews. They are associated together thus: Galatians, Hebrews, and Romans are
single epistles, and Thessalonians and Corinthians are in pairs.

The truth we here seek to set forth is that the hope of the church during the Acts was millennial in character, and
that a millennial hope is the hope of Israel. To teach that the hope of the Acts was one thing and the hope of the
churches during the selfsame period was different, cannot be justified either by sound argument or from the epistles
themselves. There is but one hope running through both the Acts and the epistles of the period.

Every reader will agree, that of all the epistles written by Paul during this period, the most fundamental is the
last, viz. that to the Romans. Again, if any changeisto be sought in the teaching of the epistles, we would expect to
find it in the last of the series rather than in the first or the second. Most certain it is that the hope of the church to
which the epistle to the Romans is addressed would not be more Jewish than the hope entertained by the church
addressed in the epistles to the Thessalonians. On all counts then, whatever we find in Romans is conclusive
evidence as to the whole period. Turning therefore to Romans 15:12,13, we read:

‘And again, Esaias saith, There shall be aroot of Jesse, and He that shall rise to reign over the Gentiles; in Him
shall the Gentilestrust. Now the God of hope fill you with all joy and peace in believing, that ye may abound in
hope, through the power of the Holy Ghost’.

There are a number of things that we must note in examining the testimony of this passage.
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First, the word ‘trust’, being the Greek verb elpizo should be translated ‘hope' so that the connection with the
word ‘hope’ (elpis) in the next verse shall be made clear. This correction has been madein the R.V ., yet some
so-called literal Versions still veil the truth by variant renderings. The article is used with the word, and a due
recognition of the usage of the article here justifies the trandation of the Emphatic Diaglott Version, which reads:
‘And may the God of that hope’, specifically referring back to the hope already mentioned in verse 12. This hope
was something very personal to the saints addressed, for they were to be filled ‘with all joy and peace in believing’,
and were to ‘abound’ in this hope through the power of the Holy Ghost. No words are more explicit in any epistle.
Now what was this hope entertained by the church of the Acts? (1) It had to do with a prophecy of Isaiah; (2) Itis
associated with Christ asaroot of Jesse; (3) It isrelated to His reign over the Gentiles. Any of these three
characteristics is enough to indicate that this hope could not be connected with the *one hope’ of Ephesians 1:18, but
all three together make it impossible of application except to a company intimately connected with the hope of
Israel.

We *open the book’ at the passage quoted in Romans 15, and there we find ourselves in millennial surroundings:

‘And there shall come forth arod out of the stem of Jesse, and a Branch shall grow out of hisroots ... The wolf
also shall dwell with the lamb ... and a little child shall lead them ... They shall not hurt nor destroy in al My
holy mountain: for the earth shall be full of the knowledge of the LORD, as the waters cover the sea. And in that
day there shall be aroot of Jesse, which shall stand for an ensign of the people; to it shall the Gentiles seek: and
Hisrest shall be glorious. And it shall cometo passin that day, that the Lord shall set His hand again the second
time to recover the remnant of His people’ (Isa. 11:1,6,9-11).

Words cannot make more plain the fact that this hope of Romans 15 isintimately associated with the restoration
and the hope of Israel. Nor can words more plainly forbid any attempt to make the hope of this church the same as
the hope of the church of the mystery. To do so is misleading. To the same effect is the association in Romans
8:19-25 of the hope of the church there addressed, with the day when creation’s groan shall cease. To the same
effect aso are the words of Romans 16:20: * And the God of peace shall bruise Satan under your feet shortly’.

We have aready examined the references to the second coming of the Lord in a series of articlesin The Berean
Expositor, Vols. 19 to 22, where every passageis given consideration, and the conclusion isjustified that thereis not
areference to the second coming of the Lord, outside the revelation of the mystery, that is not either a fulfilment of
some Old Testament prophecy, or allied to one by the context. While therefore there is much doctrine in Romans
that is fundamental both to the church of the Acts, and to the new company called after Israel were set asidein Acts
28, it nevertheless stands to reason that while Israel are set aside their hope would remain in abeyance. Ephesians
speaks of ‘one hope of His calling’, and ‘one hope of your calling’, and seeing that each calling has its associated
hope, it followsthat it isavital principle of interpretation that different callings with their appropriate hopes be kept
separate and distinct from each other.

Further teaching concer ning the hope of Israel in Acts 1:6-14

In our last section we considered the fact that the hope that runs throughout the Acts, and the hope that the
epistles of the same period entertain, is the hope of Israel. It istrue that this hope has its heavenly, as well as its
earthly sphere, but that is no justification for making that heavenly sphere of Israel’s hope the same as the ‘one
hope’ of the mystery. Further light upon the hope of this Acts period isfound in the verses that follow Acts 1:6, and
to the consideration of this testimony we now address ourselves:

‘And He said unto them, It is not for you to know the times or the seasons, which the Father appointed by His
own Authority’ (Acts 1:7 Author’ s translation).

One of the most natural things to do, whenever the second coming of Christ is before the mind, is to conjecture
whether it is possible to forecast the date of its advent. While this may be natural, it is unscriptural, and
consequently wrong. The servant who concluded that the Lord’s coming was delayed, began to smite his
fellowservant and to drink with the drunken. The salutary attitude in view of the Lord’s return is, surely, to carry
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out His injunction and ‘occupy’ till He comes, remembering that ‘Blessed is that servant, whom his Lord when He
cometh shall find so doing’ (Matt. 24:46).

Every now and again someone will arise who forecasts the date of the Lord’s return, and some will always be
found who will, as a consegquence, dispose of their business, and wait the expected day. It strikes the outside
observer as strange that in such circumstances a business should be sold: why should it not be given away? Of what
use would the proceeds be in that day? Again, if the nature of one's business is such that, being assured of the
nearness of the Lord’s return, one would leave it, surely that is sufficient reason for leaving it now, irrespective of
‘times and seasons' . The Lord's own instruction to His servantsin view of His coming is not: ‘ Give up your work’,
but *Carry on’, *Occupy’.

There are a number of passages that warn the believer against attempting the computation of the date of the
second coming:

‘But of that day and hour knoweth no man, no, not the angels of heaven, but My Father only’ (Matt. 24:36).
Y e know not what hour your Lord doth come’ (Matt. 24:42).

‘In such an hour as ye think not the Son of man cometh’ (Matt. 24:44).

‘Watch therefore, for ye know neither the day nor the hour wherein the Son of man cometh’ (Matt. 25:13).

‘But of the times and the seasons, brethren, ye have no need that | write unto you. For yourselves know
perfectly that the day of the Lord so cometh as a thief in the night’ (1 Thess. 5:1,2).

The fact is that since the setting aside of Israel in Acts 28, prophetic times are in abeyance and we arelivingin a
parenthetical period during which the prophetic clock has been stopped.

Thebasis of al prophetic computation isfound in Daniel 9, and it is evident that the present interval of well-nigh
2,000 years has no place in Daniel’s 70 weeks. If, then, the computation of times was clearly wrong during the
periods of the Gospels and the Acts when the hope of Isragl was till before the believer, how much more should it
be discountenanced during the present dispensation of the mystery? Instead of being left to speculate about ‘times
and seasons’ the apostles were instructed how they were to ‘occupy’, with the hope of Israel’ s restoration in view:

‘But ye shall receive power, after that the Holy Spirit is come (having come) upon you: and ye shall be withesses
unto Me both in Jerusalem, and in all Judaa, and in Samaria, and unto the uttermost part (end) of the earth’ (Acts
1:8).

The expression, the ‘end of the earth’ is of great importance, because by its use the Lord associated with His
command a passage from Isaiah which has a bearing upon the apostles’ question of Acts 1:6. The passage of Isaiah,
to which we refer, isone that is difficult to translate with certainty. We will compareit asit appearsinthe A.V. and
R.V., when the difference will at once be manifest:

‘And now, saith the LorD that formed me from the womb to be His servant, to bring Jacob again to Him,
Though Israel be not gathered, yet shall 1 be glorious in the eyes of the LorD, and my God shall be my strength’
(Isa. 49:5A.V.).

‘And now saith the Lord that formed me from the womb to be His servant, to bring Jacob again to Him, and that
Israel be gathered unto Him: (for | am honourable in the eyes of the LorD, and my God is become my strength)’
(Isa. 49:5R.V.).

The difference between the two renderings depends upon whether we read the Hebrew word lo as meaning ‘to
Him'’, or ‘not’. The Lord, Who knew the end from the beginning, and Who knew that the same Hebrew word could
be read as it appears in either the A.V. or the R.V., so caused Isaiah to write that the prophecy sets forth the facts
without providing Israel with excuse. It was the Saviour’s mission to gather Israel to the Lord, and this gathering
shall yet be accomplished. But it was known that Israel would not repent at the Lord’s first coming, and that the
salvation of the Lord would extend to the Gentiles; consequently, Isaiah. 49:6 continues:
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‘And He said, It isalight thing that Thou shouldest be My Servant to raise up the tribes of Jacob, and to restore
the preserved of Israel: | will also give Thee for alight to the Gentiles, that Thou mayest be My salvation unto
the end of the earth’ (Isa. 49:6).

In the structure of the Acts as a whole, we have aready shown that Acts 13 constitutes a parallel with the
equipment of the twelve on the day of Pentecost, and accordingly we find Paul traversing much the same ground in
his early ministry.

When the Jews refused his testimony at Antioch, the apostle refers to thisidentical passage in Isaiah, when he
says.

‘Seeing ye put it from you, and judge yourselves unworthy of everlasting life, 1o, we turn to the Gentiles. For so

hath the Lord commanded us, saying, | have set thee to be a light of the Gentiles, that thou shouldest be for
salvation unto the ends of the earth’ (Acts 13:46,47).

There are some who would make this the point where Isragl is set aside and the mystery begins, but seeing that
the apostle is fulfilling a passage in the prophet Isaiah, such cannot be the case, for the mystery was, at the time of
his fulfilling utterance, unknown and unrevealed in any part of Scripture, and was disclosed only by revelation to
him as the Lord’s prisoner. This ground has been covered in many articles in the Berean Expositor, in many
booklets, and in the three larger volumes published by us. While it is beside our purpose to go over the ground
again here, the matter is neverthel ess of supreme importance, and the reader, who is unaware of the unique character
of the dispensation of the mystery, is earnestly urged to consider the claims of the apostle in Ephesians 3:1-13 asa
matter of prime importance, if studies of such as these in which we are engaged are to be effectively pursued.

The spiritual equipment of the apostles, received at Pentecost and promised in Acts 1:8, had in view the
gathering of Israel (afeature that will receive fuller exposition as we proceed to the study of Acts 2 and 3), and also
the gathering of a company from among the Gentiles, during the period in which opportunity of repentance was
permitted to Israel. Thiswe shall find is referred to by the apostle Paul in such passages as Romans 11:7-24 and 1
Corinthians 14:21, where the extension of spiritual gifts to the Gentiles had for its object the provocation of Israel.
When, however, Isragl refused to be provoked to emulation, and as a nation were set aside in Acts 28, a new
dispensation, with new characteristics, wasintroduced, and among the new characteristics isthe very evident change
in connection with supernatural gifts of the Spirit.

The last recorded utterance of Christ on earth is in Acts 1:7 and 8, where His words give assurance that,
whatever the answer may be to their question concerning the time of Israel’ s restoration, al was well, for all wasin
the Father’s hands. Their part was to witness faithfully, even though ‘Israel be not gathered’. Their enduement
included a witness to ‘the end of the earth’. What the Lord did not say to the disciples in so many words is very
vividly brought before the mind by the event that immediately followed:

‘And when He had spoken these things, while they beheld, He was taken up; and a cloud received Him out of
their sight. And while they looked stedfastly toward heaven as He went up, behold, two men stood by them in
white apparel; which also said, Ye men of Galilee, why stand ye gazing up into heaven? this same Jesus, which
is taken up from you into heaven, shall so come in like manner as ye have seen Him go into heaven’ (Acts 1:9-
11).

Further questioning concerning the hope of Israel is thus referred to the second coming. The words ‘shall so
come in like manner’, would make the apostles realize not only that the restoration of the kingdom to Israel would
be fulfilled when Daniel 7 was fulfilled:

‘I saw ... the Son of man came with the clouds of heaven ... and there was given him dominion’ (Dan. 7:13,14).
but that the angel’ s statement also had Zechariah 14:4 in view:

‘And His feet shall stand in that day upon the mount of Olives, which is before Jerusalem on the east’ (Zech.
14:4).
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‘Then returned they unto Jerusalem from the mount called Olivet, which is from Jerusalem a sabbath day’s
journey’ (Acts 1:12).

Thereisaclose parallel in Acts 3 with the outstanding teaching of Acts 1.
(1) Inboth, the ‘restoration’ isin view:

‘Lord, wilt Thou at this time restore again the kingdom to Israel? (Acts 1:6).

‘The times of restitution of all things, which God hath spoken by the mouth of all His holy prophets since the
world began’ (Acts 3:21).

(2) Inboth, there is the possibility that Israel would not be restored immediately:

‘It is not for you to know the times or the seasons’ (Acts 1:7).
‘Repent ye therefore, and be converted, that your sins may be blotted out’ (Acts 3:19).

(3) Inboth, the second coming of the Lord is prominent:

‘This same Jesus ... shall so come in like manner as ye have seen Him go into heaven’ (Acts 1:11).
‘He shall send Jesus Christ ... Whom the heaven must receive until the times of restitution’ (Acts 3:20, 21).

(4) In both, thereisthe hint that the Gentile may be blessed as aresult of Isragl’s attitude:

‘Y e shall be witnesses unto Me both in Jerusalem ... and unto the uttermost part (ends) of the earth’ (Acts 1:8).

‘“Unto you first God, having raised up His Son Jesus, sent Him to bless you, in turning away every one of you
from hisiniquities’ (Acts 3:26).

That the Gentile, if not specifically mentioned here, is nevertheless in mind, may be seen by reference to Acts
13:

‘It was necessary that the word of God should FIRST have been spoken to you: but seeing ye put it from you, and
judge yourselves unworthy of everlasting life, lo, we turn to the Gentiles ... unto the ends of the earth’ (Acts
13:46,47).

The more the opening chapters of the Acts are scrutinized, the lessiswarrant found for the introduction there of
‘the church’. All is intimately bound up with the hope of Israel’s restoration. When we say ‘all’, we mean every
item that is brought forward, such as the forty days exposition of the Old Testament Scriptures (Acts 1:3), the
association of the baptism of John with Pentecost (Acts 1:4, 5), the extension of the witness to the end of the earth
(Acts 1:8), and the coming of Christ to the Mount of Olives (Acts 1:11,12). All these have a bearing upon the
restoration of Israel: not one can be made to speak of ‘the church’, without dislocation. With the return of the
disciples to Jerusalem and their meeting together in prayer with the women, and Mary, and the Lord’ s brethren, the
introduction to the Acts finishes, leaving the way open for the examination of the new story of Acts itself, which
commences at 1:15.

In view of its prominence in the opening chapters of the Acts and its close bearing upon many points of doctrine
and practice found both in the Acts and in the epistles of the period, it will be of service if we give the matter of
Israel’ s restoration further consideration before commencing the study of the Acts proper, that is Acts 1:15 to the
end of the book. The very use of the word ‘restore’ presupposes ‘loss, forfeiture’,’ cessation’, or ‘lapse’, and the
history of Israel clearly shows that the covenants and promises that were made with them and the fathers were
withdrawn, or postponed, because of the faithlessness of the people.

Three great causes of Isragl’s rejection are indicated in the Word, viz. (1) Idolatry; (2) Rejection of Christ; (3)
Antagonism to the preaching of the Gospel. Other intermediate causes will be found, but these are the most
prominent.

Before Isragl entered theland of promise, and before a king sat upon the throne, M oses warned the people of the
conseguences of departure from the covenant of God:
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‘Even all nations shall say, Wherefore hath the LORD done thus unto this land? what meaneth the heat of this
great anger? Then men shall say, Because they have forsaken the covenant of the LORD God of their fathers,
which He made with them when He brought them forth out of the land of Egypt: For they went and served other
gods, and worshipped them, gods whom they knew not, and who had not given to them (see margin) any portion
... and the LoRD rooted them out of their land in anger ..." (Deut. 29:24-28).

Before proceeding, the whole of Leviticus 26 should be read. The chapter is full of teaching on the subject of
Israel’ srejection.

The second great cause of Israel’s rejection was their blindness and hardness of heart at the coming of Christ:

‘And when He was come near, He beheld the city, and wept over it, saying, If thou hadst known, even thou, at
least in this thy day, the things which belong unto thy peace! but now they are hid from thine eyes (Luke
19:41,42).

‘O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them which are sent unto thee, how often
would | have gathered thy children together, even as a hen gathereth her chickens under her wings, and ye would
not! Behold, your house isleft unto you desolate’ (Matt. 23:37,38).

The third cause of the rejection of Israel is seen in their bitter opposition to the spread of the gospel. Such
passages as Acts 17:1-7 and 22:1-22 should be read. Space for the citation of many of these passages cannot be
afforded, but we give one of them from the epistle to the Thessalonians:

‘Y e also have suffered like things of your own countrymen, even as they have of the Jews: who both killed the
Lord Jesus, and their own prophets, and have persecuted us; and they please not God, and are contrary to all
men: forbidding us to speak to the Gentiles that they might be saved, to fill up their sins alway: for the wrath is
come upon them to the uttermost’ (1 Thess. 2:14-16).

CHAPTER 6
Jerusalem ... Antioch ... Rome
The geogr aphy of the Acts and its witness

In the opening chapter of this book, in which the book of Acts as awhole was considered, we found that the first
fourteen verses formed a preface to the book, in which was gathered up in brief what had been said more fully in the
last chapter of Luke, and, therefore, that Acts proper commenced with verse 15. We also discovered that
the structure of the book placed Peter and Paul in correspondence, each having his own spiritual equipment
(chapters 2 and 13), and ministry (3 to 11 and 13 to 19), and both finally suffering imprisonment (12 and 28). The
opening member of the structure was given on page 4 as:

A, B 1:15t02:13. JERUSALEM. - Holy Spirit. Enduement of the twelve.

The geography of the Acts is like an index finger pointing out the road which the teaching must inevitably
follow. Inbroadest termsit is Jerusalem, Antioch, Rome; but the intervening movements are important, as showing
the manner in which the teaching spread in ever widening circles. Let us make a note of the geography of this
important book.

The whole movement is anticipated in 1:8 where we read:

‘Y e shall be withesses unto Me both in Jerusalem, and in all Judaa, and in Samaria, and unto the uttermost part
of the earth’.

There is ambiguity that is evidently intentional in the use of the word trandated ‘earth’. That this Greek word,
ge, isrightly translated ‘earth’, receives confirmation from Acts 4:24, 7:49, 14:15 and 17:26. But that it is also
rightly translated ‘land’ is shown by Acts 7:3,4,36; 13:19 and 27:44. 1t istherefore a matter for careful thought that
the Lord used aword which might have meant either a world-wide commission, or one embracing only the uttermost
parts of the land of Israel, the alternatives depending respectively upon Israel’ s repentance and entrance into their
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true ministry among the nations, or their failure, involving the passing on of their work to others. This view is
confirmed when we learn that the only other occurrence in the Acts of the phrase ‘the uttermost parts of the earth’ is
in chapter 13. The reader who has acquainted himself with the structure of the book as a whole will realize that its
occurrence there, at the commencement of the second great ministry of the Acts, is, of itself, suggestive. And the
passage gains in suggestiveness when read in its context. Paul had preached in the synagogue at Antioch, following
much the same line as that of Peter in Acts 2, but with the distinctiveness peculiar to his ministry, to be noted in due
course: the Jews had turned away from his teaching, and he warned them that if they persisted in their gainsaying
and unrepentance a judgment would fall upon them which would turn out to the greater blessing of the Gentile:

‘Beware therefore, lest that come upon you, which is spoken of in the prophets; behold, ye despisers, and
wonder, and perish: for | work a work in your days, a work which ye shal in no wise believe, though a man
declare it unto you ... It was necessary that the word of God should first have been spoken to you: but seeing ye
put it from you, and judge yourselves unworthy of everlasting life, 1o, we turn to the Gentiles. For so hath the
Lord commanded us, saying, | have set thee to be alight of the Gentiles, that thou shouldest be for salvation unto
the ends of the earth’ (Acts 13:40-47).

Here then is a passage that must be kept in mind as we read Acts 1:8. There the Lord gave one commandment,
here He gives another; not because of any changeableness on His part, but because of the failure of the people of
Israel.

In Acts 1:12 we have mentioned together, the mount called Olivet, and Jerusalem. We have already seen that the
ascension from the mount of Olivesis intentionally associated with the second coming, as prophesied in Zechariah
14:4. Jerusdlem now becomes the centre, and all that takes place in Acts chapters 2 to 5 takes place there. And
although in the opening verse of chapter 6 we hear a new note, ‘the Grecians', Jerusalem is still the centre as 6:7
shows:

‘And the word of God increased; and the number of the disciples multiplied in Jerusalem greatly; and a great
company of the priests were obedient to the faith'.

The geography of the Acts is so important a matter that we must refrain from speaking of the nationalities
involved, and the sects and philosophies represented, until we are able to give the subject something of the attention
it deserves.

Samaria comes into notice in Acts 8, and first in connection with the persecution associated with Saul, which
follows the same order as given in 1:8:

‘And at that time there was a great persecution against the church which was at Jerusalem; and they were all
scattered abroad throughout the regions of Judaa and Samaria, except the apostles’ (Acts 8:1).

Asthe Lord had said in 1:8, this scattering resulted in the spread of the witness. Nor have we to trust human
inference for this information, for in 11:19 we read:

‘Now they which were scattered abroad upon the persecution that arose about Stephen travelled as far as
Phenice, and Cyprus, and Antioch, preaching the word to none but unto the Jews only’.

We must return however to chapter 8, for there we read of another witness, Philip, who went down to Samaria
and preached Christ unto them (8:5). Jerusalem however remains the centre, for the apostles which were at
Jerusalem sent Peter and John down to them that they might receive the Holy Ghost (8:14,15). With this agrees the
account of the Ethiopian eunuch who was brought to a saving knowledge of Christ by Philip’s ministry after he had
been to Jerusalem to worship (8:27). The chapter closes with the statement that Philip preached in all cities, till he
came to Casarea, a seaport some 70 miles north-west of Jerusalem.

With the opening of chapter 9, Damascus comes into the book. Thiswas a city of Syria. Casarea again comes
into the record in connection with Cornelius (Acts 10). That Jerusalem maintains its central place in the ministry,
however, Acts 11 shows by the necessity that Peter was under to justify, to the leaders of the church there, his visit
to Cornelius.
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Towards the end of Acts 11 Antioch comes into view, with Barnabas travelling as far as Tarsus to seek Saul
(Acts 11:20,25). Nevertheless, Jerusalem remains the centre, for:

‘... tidings of these things came unto the ears of the church which was in Jerusalem: and they sent forth
Barnabas, that he should go as far as Antioch’ (Acts 11:22).

This section of the Acts closes with thereturn of Barnabas and Saul from Jerusalem (Acts 12:25). But with the
opening of chapter 13 commences the second part of the Acts, and here the interest centresin Antioch. In this city
Saul and Barnabas were commissioned by the Holy Spirit. From Antioch they travelled on their first missionary
journey, and to Antioch - not Jerusalem - they returned when the work was done (Acts 13:4;
14:26). This commission at Antioch was a remarkable foreshadowing of Paul’ s independent ministry, as we hope to
show in its own place: for the present we continue to follow the geographical indication of the book.

Paul’s journey took him to Asia Minor via Cyprus. It has been shown by Sr William Ramsay that Antioch in
Pisidia, Iconium, Lystra, and Derbe, were all cities of the Roman Province of Galatia, although they were not part of
the original kingdom of Galatia, for that kingdom did not extend so far south. Consequently, we no longer have to
introduce into the history of the Acts imaginary cities which the apostle might have visited when he founded the
Galatian church. Instead of this makeshift we realise that in Acts 13 and 14 we have mentioned the actual cities of
Galatia to which the epistle to the Galatians was subsequently written. Moreover, this discovery removes the
difficulty which otherwise exists of placing the epistle, and gives us every reason to believe that the epistle to the
Galatiansis the first written by Paul.

The accompanying map shows the position of Galatiaasit was in the days of Paul.
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Details and authorities for the revision of the ancient map will be found in The Apostle of the Reconciliation
chapter 8.

For the sake of any who may be puzzled by the references to Antioch in the text of page 44 and the name
Antioch on the map above, we would explain that there was one city named Antioch in Syria, and another of the
same namein Pisidia
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We must now press forward. Chapter 15 finds the apostle at Jerusalem. The moment had not yet come for his
independent ministry, and for some time he works in fellowship with the Twelve, without however relinquishing his
independence or the peculiar character of his message (Gal. 2, where Jerusalem and Antioch are the two storm
centres, see verses 1 and 7-11).

Toward the close of Acts 15 Paul proposed a second visit to the churches in Asia Minor, though not then
realising that the Lord was leading on to wider fields of witness. Asia and Bithynia being closed to the apostle by the
Spirit of God (Acts 16:6,7), Paul pressed on to the coast town of Troas. There he had a vision which diverted his
course to the mainland, and at Philippi he preached the gospel for the first time in Europe, surely an epoch fraught
with tremendous issues for us all! From Philippi he travelled to Thessalonica and Berea, and thence on to Athens.
When these chapters are before us we shall delight in following out their message, but we cannot here stay to do so.
From Corinth the apostle visited Cenchrea, thence on to Ephesus, and so to Jerusalem. The apostle purposed that,
after he had once again visited Macedonia and Jerusalem, he must see Rome (Acts 19:21).

The journey to Jerusalem occupies chapters 19 to 21, many important incidents occurring on the way. His
arrival at Jerusalem ends in his imprisonment at Casarea (Acts 23:33-35), and after two years of weary waiting, the
apostle is taken by ship to Rome, where he arrives after an eventful voyage, including shipwreck (Acts 28).

While it is easy to overstress this aspect of our study, the geography of the book has its due place, and we trust
that our readers are now in possession of the essential movement of the record:

Jerusalem - Antioch - Rome.
CHAPTER 7

Thethree R’s Restoration Reconciliation Rejection

In our last chapter we traced the story of the Actsin relation to its geography. Before proceeding to the detailed
study of its several parts we must look at the three outstanding landmarks; Jerusalem ... Antioch ... Rome, in their
association with the corresponding three distinctive phases of Acts. We have devoted the first chapters of this book
to the demonstration of the fact that restoration is the dominating aspect of the opening section. Noticeably
associated with that is the insistence in the narrative on the place of importance which the people of Israel still held.
The question, ‘Wilt Thou at this time ResTORE again the kingdom to ISRAEL? (Acts 1:6) indicates an expectation
that is maintained throughout the bulk of the Acts. ‘Ye men of Israel’; ‘Let all the house of Israel know’; ‘Be it
known unto all, and unto all the people of Israel’; ‘To give repentance to Israel’; ‘Men of Israel’, and similar
expressions are found throughout the Book, but particularly in the opening section (1:15 to chapter 12).

So isit with the title “‘Jew' . ‘There were dwelling at Jerusalem ‘Jews’. ‘It is unlawful for aman that is a Jew
(said Peter); ‘The word to none but Jews only’ (Acts chapter 2 to chapter 12).

But with chapter 13 comes a change. The Jew is still present, and for a period covered by many chapters the
apostle maintains the practice of going to the synagogues of the Jews before he speaks to the Gentiles: but no longer
can it be said * Jews only’: we now read ‘ Jews and Greeks (18:4; 19:10; 20:21).

While Greeks are Gentiles, the Scripture suggests a difference between the two. Mention is made of * Jews and
Greeks in a manner which suggests that they were united in some way which could not equally be said of all
Gentiles. The apostle differentiates between Greeks and Barbarians, just as he does between wise and unwise (Rom.
1:14). In 1 Corinthians 1. he associates the Greek with the search for wisdom (1 Cor. 1:22), and just as
righteousness is exhibited in Israel side by side with human failure, so wisdom is exhibited in the Greeks side by
side with human failure, and both find a meeting-place in Christ. Consequently, if the key word of the opening
section of Acts be restoration, in association with Jerusalem, the Jew, and the ministry of Peter, so, as surely, the
keynote of the next division is reconciliation, associated with Antioch, the Jew and the Greek together, and the
ministry of Paul.

The possibility of the salvation of the Gentiles does not seem to have been entertained by the apostles at
Jerusalem. Thisis evidenced by the surprise with which the news of the salvation of Cornelius was received:
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‘“When they heard these things, they held their peace, and glorified God, saying, Then hath God also to the
Gentiles granted repentance unto life’ (Acts 11:18).

Peter, by his own mouth, himself confesses that Gentile salvation was never in his thoughts either at Pentecost or
after. To the seeking Cornelius he said:

“You know how that it is an unlawful thing for a man that is a Jew to keep company, or to come near to a
foreigner, but God hath showed me that | should not call any man common or unclean’ (Acts 10:28 Author’s
tranglation).

The word ‘reconciliation’, which it has been suggested is the keynote of this new section of Acts is one of
intense significance, and is found only in the epistles of Paul. It is never used by Peter, James or John. It signified
that the exclusiveness of Israel’s position among the nations was passing, and that the far-off Gentiles were being
brought back again into favour.

This is not the place to make the large digression necessary for an examination of the subject of reconciliation,
but two passages will suffice to suggest its importance in the Acts. The first is Acts 17:16-30, where the apostle
speaks of the long centuries of Gentile darkness during the period of Israel’ s ascendancy, but where he also indicates
that the time had arrived when the Gentile would come back into favour. Here are hiswords:

‘God that made the world and all things therein, seeing that He is Lord of heaven and earth, dwelleth not in
temples made with hands ... hath made of one blood all nations of men for to dwell on all the face of the earth,
and hath determined the times before appointed, and the bounds of their habitation ... the times of thisignorance
God winked at (looked over); BUT Now commandeth all men every where to repent’ (Acts 17:24-30).

The second passage is Romans 11:

‘I say then, Have they stumbled that they should fall? God forbid: but rather through their fall salvation is come
unto the Gentiles, for to provoke them to jealousy. Now if the fall of them be the riches of the world, and the
diminishing of them the riches of the Gentiles, how much more their fulness? For | speak to you Gentiles, in as
much as | am the apostle of the Gentiles, | magnify mine office: if by any means | may provoke to emulation
them which are my flesh, and might save some of them. For if the casting away of them be the reconciling of the
world, what shall the receiving of them be, but life from the dead? (Rom. 11:11-15).

Hereit is explicitly stated that salvation came to the Gentile through the fall of Israel. Further, it is taught that
the fall of Israel enriched the world, the diminishing of Israel enriched the Gentiles, and the casting away of Israel
brought about the reconciling of the world. In addition, Paul here claims to be the apostle of the Gentiles, and shows
that the Gentile was being enriched at that time to provoke Isragl to jealousy. But not until we reach Acts 28 do we
know for certain that Israel would not repent. There, in the very last chapter, we find Paul sending for the chief of
the Jews and telling them that ‘for the hope of Israel’ he was bound with a chain (28:17-20). Not until the chief of
the Jews there had refused his all-day testimony did Paul pronounce the judgment of which he had warned them in
Acts 13:40, quoting Isaiah 6:10, and declaring that the salvation of God was sent to the Gentiles (Acts 28:28).

The last few verses of Acts 28 are associated with Rome. The keyword is rejection, for Isragl now pass off the
scene; they become Lo-ammi, and salvation is sent to the Gentile, without reference to the Jew. This brings the book
to aclose.

We can now visualize the Book of the Acts under three R’ s thus:

RESTORATION. Jerusalem. Jewsonly. Peter.

RECONCILIATION. Antioch. Jews and Gentiles.
Paul and others.

REJECTION. Rome. Gentiles only. Paul.

With the preparation afforded by this survey we can take up the opening section, and learn its lessons without its
being spoiled by the intrusion of matters that had no place during the period of this first section, but belong to
subsequent times and commissions.
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CHAPTER 8

The Twelve (Acts 1:15to 2:13)

The first section of the Acts proper, viz., 1:15 to 2:13, isindicated in the structure given on page 4. This section
must now be given consideration. The construction of the first verse is unusual. The flow of the narrative is
abruptly broken by the insertion of the statement: ‘the number of names together were about one hundred and
twenty’. Why should it have been necessary thus to break into the sentence? The answer must be, because in some
way the number of those gathered had special significance, and that the very manner of the introduction of the
information is intended to arrest attention. When we put one hundred and twenty into figures, 120, we become
conscious of the presence of the factor 12. We aso notice that the remainder of chapter 1 is occupied with the
bringing of the number of the apostles, once more, up to twelve, Matthias being added to the eleven (Acts 1:26), and
Peter * standing up with the eleven’ (Acts 2:14). Our attention is also drawn to the enumeration of the countries from
which the assembled Jews had come (Acts 2:9-11).

(1) Parthians, (2) and Medes, (3) and Elamites, (4) and the dwellers in Mesopotamia, (5) and in Judaa, (6) and
Cappadocia, (7) in Pontus, (8) and Asia, (9) Phrygia, (10) and Pamphylia, (11) in Egypt, and (12) in the parts of
Libya about Cyrene.

Here are twelve countries, and those that came from them summed up in the words that follow as being
‘strangers of Rome, Jews and proselytes, Cretes and Arabians . The terms ‘strangers’ and ‘proselytes show that we
are no longer reading a list of countries represented, but a summary of the characteristics of the crowd of persons
assembled.

The recurrence of Isragl’s number, twelve, is not accidental. Accordingly we take note of the recurring feature
asfollows:

The number assembled (Acts 1:15) . . . .. 120
The number of the apostles made up (Acts 1: 26) .. 12
The number of nations represented (Acts 2:9-11) . . 12

At first sight, there appears to be little in common with the narrative of the appointment of Matthias and the
coming of the spirit on the day of Pentecost; nevertheless a patient study reveals one or two connections. For
example, in Acts 1:16 we read: ‘The Holy Ghost by the mouth of David spake’, and in Acts 2:4: ‘They were all
filled with the Holy Ghost, and began to speak with other tongues, as the Spirit gave them utterance’. Here is an
evident parallel, the inspiration of the Psalmist in the past being comparable with the enduement of the apostles at
Pentecost. Still closer to Acts 2:4 is the statement of David himself in 2 Samuel 23:2: * The Spirit of the LORD spake
by me, and His Word was in my tongue'. It is moreover important to notice the way in which the Psalms are
brought forward as proof, or warrant, or as being fulfilled in the early Acts. For instance:

Psalm 41 is quoted as of Judasin Acts 1:16.

Psalms 69 and 109 are quoted of Judasin Acts 1:20.
Psalm 16 is quoted of the resurrection in Acts 2:25-28.
Psalm 132 is quoted of the true King in Acts 2:30.

In Acts 13, where a new section commences, Paul is following the same plan:

Psalm 89 is quoted of David himself in Acts 13:22.
Psalm 132 is quoted of David's seed in Acts 13:23.
Psalm 2 quoted as of the resurrection in Acts 13:33.
Psalm 16 is quoted as of the resurrection in Acts 13:35.

We shall accordingly be wise if we add to the notes already made, the two references Acts 1:16 and Acts 2:4. At
first sight there appears to be no connection between the fate of Judas, as recorded in Acts 1:18,19, and the record



32

of the gathering at Jerusalem in Acts 2:5,6. Yet in spite of the dissimilarity of subject, upon comparison two
parallels are discovered. The fate of Judas, we learn, was known to ‘all the dwellers at Jerusalem’, the Greek word
used being katoikousin (Acts 1:19). The same word is used in Acts 2:5, ‘There were dwelling at Jerusalem’
(katoikountes). Moreover Peter says that the field that Judas purchased was called Aceldama ‘in their proper
tongue’, which in the Greek reads te idia dialekto. Exactly the same words are used by the dwellers at Jerusalem in
Acts 2:6 when they said, ' Every man heard them speak in his own language’ (teidia dialekto). Further, we note that
where chapter 1:15 says that the gathering was ‘together’, and in chapter 2:1 ‘in one place’, the identical Greek
phrase (epi to auto) is used ‘upon the same thing’. We have therefore before us enough material fully to just